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(A)  Didactics  

 

1) List of institutional or curricular courses  

 

COMMON CORE COURSES:  

 

- Skills (12 credits) 

- Philosophical reasoning and methods (10 credits) 

- June seminar (8 credits) 

 

CURRICULAR COURSES: 

 

- Dochumanity (3 credits) 

- The Aesthetics of Improvisation (3 credits) 

- The Transcendental Foundation in Phenomenology (6 credits) 

- The Portrait between Philosophy and Art  (3 credits) 

- Theoretical WIP 2022 (15 credits) 

 

2) List of working papers written in those occasions 

 

- M. Pati, Hegel and the Task of Philosophy: Transforming Representations into 

Concepts (Course: June seminar) 

- Presentation and discussion of Robert T. Valgenti’s Material and Improvisation in 

the Formative Process (Course: The Aesthetics of Improvisation) 

 

3) List of other courses you have followed 

 

- Temi e problemi della filosofia classica tedesca: Le Lezioni sulla filosofia della 

storia di Hegel, Università di Padova, organizzatori: L. Illetterati, G. Tomasi, L. 

Corti 
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(B) Research and diffusion 

 

1) List of seminars and conferences you have participated to 

 

A. KANT OLTRE KANT: 

19 novembre 2021: Michael Walschots (Martin-Luther-Universität Halle-

Wittenberg), Kant’s Modal Metaphysics of Morals, Webex 

17 dicembre 2021: Helmut Pulte (Ruhr-Universität Bochum), In Praise of 

Scientific Sobriety: Philosophy as Science and Philosophy of Science in Jakob 

Friedrich Fries, Palazzo Nuovo, Università di Torino 

14 gennaio 2022: Alison Laywine (McGill University, Montreal), The 

Cosmological Pattern of Thinking in Kant’s Transcendental Deduction, Webex 

11 marzo 2022, 17-19: Marcello Garibbo (Universität Siegen/Università di 

Torino), Kant and the Paradox of Temporal Awareness, Webex  

1 aprile 2022, 17-19: Daniel Sutherland (University of Illinois, Chicago), 

Conceptual and Intuitive Representation: Singularity, Continuity, and 

Concreteness, Webex 

22 aprile 2022, 18-20: Eric Watkins (University of California, San Diego), Kant 

on the Unconditioned, Webex 

6 maggio 2022, 10-12: Melissa M. Merritt (University of New South Wales), 

“Everyone has a price at which he sells himself”: Epictetus and Kant on Self-

Respect, Webex 

27 maggio 2022, 17-19: Cord Friebe (Universität Siegen), Kant’s Ontology of 

Appearances and the Synthetic Apriori, in presenza, Università di Torino 

9 giugno 2022, 9-11: Andrew Chignell (Princeton University), Three Varieties of 

Moral Argument in Kant, in presenza, Università di Torino 

Promotori: Stefano Bacin (Milano), Luca Fonnesu (Pavia), Gabriele Gava (Torino), 

Marco Giovanelli (Torino), Claudio La Rocca (Genova), Paola Rumore (Torino) 

 

B. GRUPPO DI LETTURA “KANT E L’IMMAGINAZIONE” 

9 marzo, 16-18 Introduzione. Testo di riferimento: S. Matherne, “Kant’s Theory of 

Imagination”, in Routledge Handbook of the Imagination, ed. by A. Kind, London 

and New York: Routledge 2016  
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16 marzo, 16-18 Critica della ragion Pura 

23 marzo, 16-18 Critica della ragion Pura 

18 maggio, 16-18 Critica della facoltà di giudizio 

25 maggio, 16-18 Critica della facoltà di giudizio 

1 giugno, 16-18 Critica della facoltà di giudizio 

14 giugno, 16-18 Critica della facoltà di giudizio 

Promotori: Prof. Gabriele Gava, Dott. Marcello Garibbo, Dott. Mario Pati 

 

C. CICLO DI SEMINARI “DEMOCRAZIA, CONFLITTO, ISTITUZIONI” 

Napoli, Istituto Italiano per gli Studi Filosofici 

16-17 giugno 2021 | ore 16 

Étienne Balibar e Nadia Urbinati 

  

Pisa, Scuola Normale Superiore 

5-6 ottobre 2021 | ore 16 

Adriana Cavarero e Simona Forti 

  

Napoli, Istituto Italiano per gli Studi Filosofici 

29 ottobre 2021 | ore 16 

Mario Tronti e Frédéric Worms 

  

Pisa, Scuola Normale Superiore 

18-19 novembre 2021 | ore 16 

Geminello Preterossi e Richard Bellamy   

Promotori: A. Martinengo, R. Fulco 
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D. WORKSHOP: ASSENT, BELIEF, AND TESTIMONY IN KANT AND HIS 

PREDECESSORS 

28-30 Aprile 2022 

Organizzatori: G. Gava, M. Willaschek, J. Techert 

 

E. CONVEGNO: “L’ARCHIVIO E IL WEB” 

19-20 maggio 2022 

 

F. LABONT SEMINARS 

2 Nov. 2021: Gregorio Fracchia (University of Turin), “Quis custodiet custodes? 

Standing, metaphysics and transgenerational bond” 

20 Nov. 2021: Samantha Noll (Washington State University), “Balancing Food 

Security &amp; Ecological Resilience in the Age of the Anthropocene” 

8 Feb. 2022: Elena Casetta (University of Turin), “Has climate change ended 

nature?” 

 

G. DEUTSCH-ITALIENISCHE KANT VORLESUNG 

Andrew Chignell (Princeton University) 

Kant’s practical metaphysics: what, exactly, may we believe about things-in-

themselves? 

8th June 2022, 5-7 pm 

Campus Luigi Einaudi, Sala lauree blu 

 

2) List of Talks (in some of the above-mentioned conferences)  

 

- M. Pati, Introduzione, Gruppo di lettura “Kant e l’immaginazione”, 9 marzo 2022 

- M. Pati, Introduzione, Gruppo di lettura “Kant e l’immaginazione”, 18 maggio 

2022 

- M. Pati, Introduzione, Gruppo di lettura “Kant e l’immaginazione”, 1 giugno 2022 
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3) List of published or submitted papers 

 

- M. Pati, La logica della libertà: i Lineamenti di filosofia del diritto di Hegel a 

duecento anni dalla pubblicazione, 10 gennaio 2022, Treccani online 

 

Consultabile al link: https://www.treccani.it/magazine/agenda/articoli/pensiero-

politico/Pati_Hegel.html 

 

 

 

(C) Project of the dissertation 

 

Title: Kant’s Conception of Philosophy as a Doctrine of Wisdom 

 

Supervisor: Prof. G. Gava 

 

Abstract: The present work aims to carry out a systematic inquiry of Kant’s conception 

of philosophy as a doctrine of wisdom (Weisheitslehre), that is, as a system of a priori 

philosophical cognition directed to the promotion of virtue and, ultimately, the highest 

good. Despite its importance for Kant’s thought, such issue has received scarce and 

partial attention. Indeed, scholars tend to focus either on the cosmic concept (Weltbegriff) 

of philosophy outlined in the Architectonic of the first Critique or on Kant’s practical 

metaphysics, namely on the a priori conditions of moral agency. In so doing, they 

overlook the concrete historical conditions of wisdom and the systematic relevance of 

such concept for Kant’s philosophy as a whole. 

This research project wishes therefore to study the meaning of Kant’s notion of wisdom, 

examining its various implications and facets. In particular, the intention is to answer 

some questions such as the following: which is the relationship between science and 

wisdom for Kant? Do the Practical Doctrines of Method play a specific systematic 

function according to the idea of philosophy as a doctrine of wisdom? Is there a gap 

between the idea of philosophy and the figure of the philosopher? Which characteristics 

should have the sage? Should the philosopher, understood as a moral agent who strives 

for the highest good, be politically engaged? Does a political wisdom exist, in addition to 

a practical one?  

In order to answer these questions, not only Kant’s main works will be considered, but 

also his less explored texts of politics and philosophy of history. In this way, it should be 
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possible to provide a different and comprehensive reading of Kant’s conception of 

philosophy. 

 

1) Update of the planning of your research program 

 

During my first year, I changed my project of research, formerly entitled Metaphilosophy 

and System in Kant and Hegel. I wish to thank my supervisor, prof. Gabriele Gava, for 

his suggestions and his guidance in the elaboration of a new hypothesis of research.  

Although my new project – Kant’s Conception of Philosophy as a Doctrine of Wisdom – 

is still characterized by a metaphilosophical perspective, it focuses only on Kant.  

Therefore, I here attach the updated version of my current project, where I also outline 

my research program (see, in particular, section IV). 
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Doctoral project of Mario Pati (PhD Candidate, University of Turin – FINO Consortium, XXXVII cycle) 

Supervisor: Prof. Gabriele Gava – University of Turin 

 

 

 

Provisional Title: 

 

 

Kant’s Conception of Philosophy as a Doctrine of Wisdom 

 
 

 

Introduction 

 

The present work aims to carry out a systematic inquiry of Kant’s conception of philosophy as 

a doctrine of wisdom (Weisheitslehre), that is, as a system of a priori philosophical cognition directed 

to the promotion of virtue and, ultimately, the highest good. 

Despite its importance for Kant’s thought, such issue has received scarce and partial attention. 

Indeed, scholars tend to focus either on the cosmic concept (Weltbegriff) of philosophy outlined in 

the Architectonic of the first Critique or on Kant’s practical metaphysics, namely on the a priori 

conditions of moral agency. In so doing, they overlook the concrete historical conditions of wisdom 

and the systematic relevance of such concept for Kant’s philosophy as a whole. 

This research project wishes therefore to study the meaning of Kant’s notion of wisdom, 

examining its various implications and facets. In particular, the intention is to answer some questions 

such as the following: which is the relationship between science and wisdom for Kant? Do the 

Practical Doctrines of Method play a specific systematic function according to the idea of philosophy 

as a doctrine of wisdom? Is there a gap between the idea of philosophy and the figure of the 

philosopher? Which characteristics should have the sage? Should the philosopher, understood as a 

moral agent who strives for the highest good, be politically engaged? Does a political wisdom exist, 

in addition to a practical one?  

In order to answer these questions, not only Kant’s main works will be considered, but also his 

less explored texts of politics and philosophy of history. In this way, it should be possible to provide 

a different and comprehensive reading of Kant’s conception of philosophy. 
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I. Articulation of the Project 

 

This project articulates as follows. First, I will sketch the fundamental theoretical problem from 

which the present hypothesis of research, according to which the study of the notion of wisdom can 

shed new light on Kant’s conception of philosophy, arises. Second, I will discuss some of the main 

contributions in the literature that address such problem. Third, I will outline my hypothesis of 

research and the general provisional structure of the dissertation. Finally, I will specify the expected 

results and the method of research. 

 

II. Sketch of the Problem 

 

The present hypothesis of research moves from Kant’s claims in the Architectonic of Pure 

Reason of the first Critique. The Architectonic section deals with the definition of the conditions 

under which a set of philosophical cognitions can constitute a science. The chapter begins with the 

claim according to which “systematic unity is that which first makes ordinary cognition into science”, 

since only a system can support and advance the essential ends of reason1. In particular, a system is 

the “unity of the manifold cognitions under one idea”, which determines a priori the end of the system 

itself and the relations between its parts2.  

According to Kant, for its realization an idea needs a schema, namely “an essential 

manifoldness and order of the parts determined a priori from the principle of the end”3. A schema 

outlined according to an idea grounds an architectonic unity, which is characterized by a single 

supreme and inner end prescribed a priori by reason4.  

Philosophy conceived as an architectonic unity arranged in a teleological way is precisely what 

Kant calls the cosmic concept (Weltbegriff) of philosophy in opposition to its scholastic concept 

(Schulbegriff). According to the former, philosophy is “the science of the relation of all cognition to 

the essential ends of human reason (teleologia rationis humanae)”5. Although the essential ends of 

reason are not further qualified6, Kant specifies that they are means to the highest end of reason, 

                                                 
1 KRV A 832/B 860. 
2 KRV A 832/B 860. 
3 KRV A 833/B 861. G. Gava suggests understanding the schema as the historical attempts to realize the idea in an actually 

existing ordered body of cognitions, while the idea should be considered as the correct description of such a body of 

cognitions, see G. Gava, Kant’s Critique of Pure Reason and the Method of Metaphysics, forthcoming, p. 27. 
4 KRV A 833/B 861.  
5 KRV A 839/B 867. On the teleological dimension of Kant’s philosophy, see C. Fugate, The Teleology of Reason. A Study 

of the Structure of Kant’s Critical Philosophy, De Gruyter, Berlin 2014. 
6 According to A. Ferrarin, the essential ends are simply the use of our cognitions and reason’s legislation in speculative 

and practical metaphysics, A. Ferrarin, The Powers of Pure Reason. Kant and the Idea of Cosmic Philosophy, Chicago 

University Press, Chicago 2015, p. 90. For Gava, instead, the essential ends are mainly practical, G. Gava, Kant’s 
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which is “the entire vocation [Bestimmung] of human being”7. Thanks to both the Canon of Pure 

Reason and the Critique of Practical Reason, we know that the human being’s final destination is the 

actualization of moral law8 and, ultimately, the realization of the highest good, namely the unity 

between morality (virtue) and happiness9. The problem is that for Kant one can only strives to be 

worthy of happiness, hoping for the highest good10, since this latter might be achievable only in a 

future world, being possible only on the assumptions of the immortality of the soul and the existence 

of God11. Moreover, given that human beings are just finite rational beings, no one can presume to be 

a perfect example of morality12. For these reasons, in the Critique of Pure Reason Kant states that the 

philosopher as the personification of the cosmic concept of philosophy (and thus as moralist par 

excellence)13 is an unreachable model14.  

In the Jäsche Logik Kant identifies philosophy in the cosmic sense with the doctrine of wisdom 

(Weisheit)15. In the Critique of Practical Reason, he states that the doctrine of wisdom “as a science, 

is philosophy in the sense in which the word was understood by the ancients, for whom it was a 

direction to the concept in which the highest good was to be placed and to the conduct by which it 

was to be acquired”16. However, he notices that such conception of philosophy, insofar as it involves 

                                                 
Definition of Science in the Architectonic of Pure Reason and the Essential Ends of Reason, in «Kant-Studien», 105 

(2014), 372-393, pp. 376. In fact, he seems also to claim that examples of such ends are the achievement of both complete 

rational knowledge and the highest good, see G. Gava, Kant’s Critique of Pure Reason and the Method of Metaphysics, 

cit., p. 32.  
7 KRV A 840/B 868.  
8 AA 5: 122, pp. 98-99.  
9 “Thus happiness in exact proportion with the morality of rational beings, through which they are worthy of it, alone 

constitutes the highest good of a world into which we must without exception transpose ourselves in accordance with the 

precepts of pure but practical reason, and which, of course, is only an intelligible world, since the sensible world does not 

promise us that sort of systematic unity of ends, the reality of which can be grounded on nothing other than the 

presupposition of a highest original good, since self-sufficient reason, armed with all of the sufficiency of a supreme 

cause, in accordance with the most perfect purposiveness, grounds, conserves, and completes the order of things that is 

universal though well hidden from us in the sensible world”, KRV A 814/B 842. 
10 On the issue of the hope for the highest good, see G. Gava, Kant’s Critique of Pure Reason and the Method of  

Metaphysics, cit., pp. 194-200. On the evolution of Kant’s concept of highest good in his writings, see L. Fonnesu, The 

Highest Good and its Crisis in Kant’s Thought, in «Journal of Transcendental Philosophy», 3 (2022), pp. 1-16. 
11 KRV A 811/B671. 
12 The problem is that, on the one hand, human will is determined not only by the moral law, but also by the faculty of 

desire (Begehrungsvermögen), so that our conduct is not always moral. On the other hand, for Kant the complete 

conformity of the will with the moral law should be, strictly speaking, an infinite process (see AA 5: 122, pp. 98-99). This 

is why immortality is required for the highest good. In a similar way, the existence of God is a necessary assumption for 

the possibility of the highest good, as only such a being could assure the reward of virtue with happiness (the satisfaction 

of sensible inclinations), see AA 5: 124, p. 100. Notice that, since no theoretical knowledge about God and immortality 

is possible, they can only be object of belief (Glaube). On this topic, see A. Chignell, Belief in Kant, in «Philosophical 

review», 116, 3 (2007), pp. 323–360 and M. Willaschek–E. Watkins, Kant on Cognition and Knowledge, in «Synthese», 

8 (2020), pp. 1-19. On the importance of the notion of immortality for morality, see P. Rumore, Kant and Crusius on the 

Role of Immortality in Morality, in C. Dyck – F. Wunderlich (ed. by) Kant and his German Contemporaries, Cambridge 

University Press, Cambridge 2018, pp. 213-231. 
13 See KRV A 840/B 868. 
14 See KRV A 839/B 867.  
15“According to the worldly concept it [philosophy] is the science of the final ends of human reason […] a doctrine of 

wisdom”, AA 9: 23-24, p. 537. 
16 AA 5: 108, p. 88.  
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perfect morality, “subjectively, for a person, it is only the goal of his unceasing endeavors”17. The 

“cosmic philosopher” can thus be conceived as the sage, an ideal that is never actually given, due to 

the very fact that no one can wholly embody the idea of philosophy as a doctrine of wisdom18. 

The problem, then, is the following: is philosophy according to its cosmic concept possible? 

Can it really become a science, achieving architectonic unity? Does Kant contradict himself when he 

says, on the one hand, that the Critique grounds metaphysics as science19 and, on the other hand, that 

the philosopher remains an archetype? Is there a distinction between philosophy, metaphysics, and 

wisdom? Is wisdom, and thus a perfect moral agency, necessary to bestow upon philosophy or 

metaphysics the status of science? What does exactly mean that philosophy is a doctrine of wisdom 

and what does such conception imply? In which sense science is a indispensable condition of 

wisdom?20 

 

III. Status Quaestionis 

 

The Architectonic section, together with the problems just mentioned, has been for a long time 

overlooked and, partially, it still is. Only in the latest years scholars have begun to pay attention to 

it21. In what follows, I wish to discuss some studies that I find useful to outline my hypothesis of 

research. 

According to Gava’s recent interpretation, distinguishing between metaphysics as part of 

philosophy and philosophy as doctrine of wisdom might solve the problem of the possibility of the 

cosmic concept of philosophy22. For the author, metaphysics can acquire the status of science, thus 

obtaining architectonic unity, since its task is not to provide actual guidance regarding how we can 

achieve virtue and the highest good. Indeed, metaphysics must only prove that the highest good is a 

necessary end of human reason and that, as such, it grounds certain commitments to some 

                                                 
17 AA 5: 109, p. 88. 
18 “The sage (of the Stoics) is an ideal, i.e., a human being who exists merely in thoughts, but who is fully congruent with 

the idea of wisdom”, KRV A 569/B 597. 
19 See KRV B XXXVI. 
20 See Kant’s remarks in AA 4: 405, p. 17 and AA 5: 141, p. 113. 
21 For one of the first discussion of it, see J. Stolzenberg – H. F. Fulda (hrsg.), Architektonik und System in der Philosophie 

Kants, Meiner, Hamburg 2001. See also G. Garelli, La teleologia secondo Kant. Architettonica, finalità, sistema, 

Pendragon, Bologna 1999. For a historical-philosophical contextualization of Kant’s conception of architectonic, see P. 

Manchester, Kant’s Conception of Architectonic in Its Historical Context, in «Journal of the History of Philosophy», 41, 

2 (2003), pp. 187–207 and Ead., Kant’s Conception of Architectonic in Its Philosophical Context, in «Kant-Studien», 99, 

2 (2008), pp. 133–151. 
22 See G. Gava, Kant’s Critique of Pure Reason and the Method of Metaphysics, cit. His claim is based on the following 

passage. “The philosophy of pure reason is either propaedeutic (preparation), which investigates the faculty of reason in 

regard to all pure a priori cognition, and is called critique, or, second, the system of pure reason (science), the whole (true 

as well as apparent) philosophical cognition from pure reason in systematic interconnection, and is called metaphysics”, 

KRV A 841/B 869. 
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propositions like those asserting the existence of God and the immortality of the soul23. According to 

Gava, the critique of pure reason, understood as the doctrine of method of metaphysics, aims precisely 

at showing that metaphysics can achieve architectonic unity24. By contrast, what cannot be realized 

is philosophy as doctrine of wisdom, intended as practical guidance regarding how we, as individuals, 

can perfectly conform to morality, since no one can claim to be an example of moral perfection25.  

Moreover, in order to account both for the distinction between the school and the cosmic 

concept of philosophy and for the scientificity of other disciplines such as mathematics, the author 

suggests distinguishing two meanings of architectonic unity. In a first sense, architectonic unity 

simply requires that a body of cognitions be organized according to the idea of the whole of a science 

that correctly describes the parts-whole relationships among its doctrines. In a second sense, 

architectonic unity is described as requiring that reason provides the ends a priori and that the 

cognitions are organized around a single supreme and inner end26. This latter sense, “describes the 

conditions for reaching architectonic unity that only apply to metaphysics. That is, it is only for 

metaphysics that a consideration of the essential ends of reason is necessary for reaching architectonic 

unity”27.  

Gava’s interpretation is extremely useful to understand the systematic function of the first 

Critique. Moreover, the distinction between the two meaning of architectonic unity, although it is not 

based on Kant’s explicit statements, still seems plausible because it allows to account for the scientific 

status of disciplines such as physics or mathematics, without claiming that they require to take into 

consideration the final destination of human being. Nonetheless, one might express some qualms 

about the thesis according to which the metaphysics established in the first Critique28 does reach the 

architectonic unity in the strong or second sense, thus realizing the cosmic concept of philosophy. 

In fact, there is textual evidence to claim that for Kant his metaphysics alone (understood as 

totality of a priori philosophical cognition) does not suffice to fulfill such task. Actually, it seems 

that for Kant the cosmic concept of philosophy refers to a broader conception of philosophy, one that 

includes, but cannot be reduced to, metaphysics understood as a specific part of it. Indeed, Kant 

claims that philosophy “in a genuine sense (im ächten Verstande)”, which comprises both 

metaphysics of nature and of morals, as well as the critique of reason as propaedeutic, “relates 

                                                 
23 See G. Gava, Can Metaphysics Become a Science for Kant?, forthcoming, pp. 14-15. 
24 This interpretation is extensively defended in G. Gava, Kant’s Critique of Pure Reason and the Method of Metaphysics, 

cit. 
25 Ibi, p. 40. 
26 Ibi, p. 35. 
27 Ibidem. 
28 Metaphysics is to be understood as including the valid a priori cognition on the objects of possible experience. For 

example, the categories and the synthetic a priori judgments based upon them, see G. Gava, Kant’s Critique of Pure 

Reason and the Method of Metaphysics, cit., pp. 8 ff. 
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everything to wisdom, but through the path of science”29. As already stressed, in the Jäsche Logik, 

Kant explicitly equates philosophy according to its cosmic concept to philosophy as doctrine of 

wisdom. Moreover, there he states that “philosophy is the idea of a perfect wisdom, which shows us 

the final ends of human reason” 30 and that “science has an inner, true worth only as organ of 

wisdom”31. Additionally, in Reflexion 1652 Kant writes that “wisdom is the reference (of a cognition) 

to the essential ends of humanity”32.  

In my perspective, such claims show that, provided that metaphysics can become a science, it 

does not do so by realizing the cosmic concept of philosophy (and thus obtaining architectonic unity 

in a strong sense). It does not do so because such concept implies the relation of the very science itself 

to wisdom, which means that, being “cosmic philosophy” the result of science (metaphysics) plus 

wisdom, it cannot be reduced to the former. Some of Kant’s statements even suggest that the cosmic 

concept of philosophy is a synonym of philosophy as doctrine of wisdom. If so, Kant’s view 

according to which philosophy as a whole should aim at wisdom by mean of science, means that there 

must be a part of philosophy that can become science with no need of achieving architectonic unity 

as it is prescribed by its cosmic concept (and thus without any relation to wisdom). Metaphysics, 

understood as totality of a priori philosophical cognition33, seems to constitute such part of 

philosophy. In particular, my claim is that metaphysics as science in this sense is precisely what Kant 

calls philosophy according to its scholastic concept. That is, “a system of cognition that is sought only 

as a science without having as its end anything more than the systematic unity of this knowledge, 

thus the logical perfection of cognition”34. According to the suggested perspective, the Critique of 

Pure Reason aims exactly at the establishment of such science: 

 

“Criticism [die Kritik] is the preparatory activity necessary for the advancement of metaphysics 

as a well-grounded science, which must necessarily be dogmatic, carried out systematically in 

accordance with the strictest requirement, hence according to scholastic rigor [Schulgerecht] (and 

not in a popular way)”35. 

 

Concerning this passage, one might argue that the term “Schulgerecht” does not refer to the 

same issue of the term “Schulbegriff” and thus that it is not a sufficient proof to support my claim, 

                                                 
29 KRV A 850/B 878. 
30 AA 9: 24, p. 537 
31 AA 9: 26, p. 539. 
32 AA 16: 66. See also elucidations 3643-3647 (AA 17: 172-173), reflection 4843 (AA 17: 744). 
33 See KRV A 841/B 869. On Kant’s metaphysics, see K. De Boer, Kant’s Reform of Metaphysics. The Critique of Pure 

Reason Reconsidered, Cambridge University Press, Cambridge 2020 and M. Willaschek, Kant on the Sources of 

Metaphysics, Cambridge University Press, Cambridge 2018. 
34 KRV A 838/B 866. 
35 KRV B XXXVI. Notice that here “dogmatic” means simply a priori. Therefore, the term must not be referred to what 

Kant calls “dogmatism”, namely the acritical use of principles that are only presupposed to be valid, see KRV B XXXV. 
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according to which Kant’s metaphysics is scholastic, but nonetheless scientific. A response to that 

objection might be that, first, in the quoted passage Kant explicitly links the scholastic rigor to the 

systematicity of metaphysics, as he does in the definition of the scholastic concept of philosophy. 

 Second, Kant introduces that very definition by saying that “until now [bis dahin], however, 

the concept of philosophy has been [ist] only a scholastic concept”. It has been shown that, for several 

reasons, the German “bis dahin” cannot mean that up to this point in history the concept of philosophy 

has been merely scholastic36. Indeed, Kant says that the ancients always understood the figure of the 

philosopher in a “cosmic” sense37. Consequently, Kant cannot help but mean that until now, in the 

critique of reason38, we have dealt with philosophy conceived in a scholastic way (namely with 

metaphysics as a systematic science that does not refer its cognition to wisdom). Third, by opposing 

the scholastic rigor to the “popular way” of doing philosophy, Kant clearly wants to highlight that his 

metaphysics aims at the logical perfection of knowledge (basically, at the complete definition of its 

fundamental concepts), as philosophy according to its scholastic concept does39.  

For these reasons, it seems possible to claim that Kant’s metaphysics possesses the status of 

science not because it achieves the architectonic unity prescribed by the cosmic concept of 

philosophy, but because it respects some scientific criteria implicit in the scholastic idea of 

philosophy. Therefore, when Kant distinguishes between cosmic and scholastic philosophy, he does 

not intend to criticize the metaphysics of the tradition, although he certainly believes that only his 

metaphysics fully succeeds in respecting those criteria. Examples of such criteria may be the 

preliminary critique of reason; the pursuit of an a priori procedure; a certain completeness in the 

derivation of the concepts of the subject matter; the absence of contradictions; the logical implication 

among the various cognitions40. 

                                                 
36 C. Fugate, Kant’s World Concept of Philosophy and Cosmopolitanism, in «Archiv für Geschichte der Philosophie», 

101, 4 (2019), pp. 535-583, pp. 570-571. 
37 See KRV A 840/B 868. 
38 For Fugate, Kant means to say that the idea of philosophy outlined up to this point in the Architectonic is scholastic. 

Indeed, in the original German text Kant uses the verb being in the present tense (“ist”), wrongly rendered in the English 

translation with the present perfect (“has been”). Nonetheless, in light of the passage from the Preface mentioned above, 

I do not see why the expression “bis dahin” cannot be extended to the Critique of Pure Reason as a whole. I am not sure 

that Fugate would agree with that, since he does not explicitly claim the same. 
39 See AA 24, 2: 848-9, p. 302. 
40 “In someday carrying out the plan that criticism prescribes, i.e., in the future system of metaphysics, we will have to 

follow the strict method of the famous Wolff, the greatest among all dogmatic philosophers, who gave us the first example 

[…] of the way in which the secure course of a science is to be taken, through the regular ascertainment of the principles, 

the clear determination of concepts, the attempt at strictness in the proofs, and the prevention of audacious leaps in 

inferences; for these reasons he had the skills for moving a science such as metaphysics into this condition, if only it had 

occurred to him to prepare the field for it by a critique of the organ, namely pure reason itself”, KRV B XXXVI-VII. The 

last two criteria are requirements of what Gava calls systematic coherence, which, according to the author, is in turn 

necessary for architectonic unity (both in a general and in a strong sense). See G. Gava, Kant’s Critique of Pure Reason 

and the Method of Metaphysics, forthcoming, pp. 11-12. Espousing his distinction between two meanings of architectonic 

unity, one might claim that metaphysics only achieves the architectonic unity in a general sense. 
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Nonetheless, one could object that, even conceding that until the Architectonic section 

metaphysics is only established according to the scholastic idea of philosophy, such very section carry 

out the task of transforming it into cosmic philosophy. I do not think this is the case. Kant simply 

says, that “there is also [es giebt aber noch]” a cosmic concept of philosophy41, and that, at the present 

time, an architectonic to all human knowledge not only would be possible, but even not very 

difficult42. He does not claim that the Architectonic section actually fulfills the task of transforming 

scholastic philosophy into the cosmic one. In fact, according to Kant, “we shall content ourselves 

here with the completion of our task, namely, merely [lediglich] outlining [entwerfen] the 

architectonic of all cognition from pure reason”43. In particular, he continues, we should “determine 

more precisely what philosophy, in accordance with this cosmic concept, prescribes for systematic 

unity from the standpoint of ends”44. At this point, Kant presents the various philosophical sciences 

(in short, the critique as propaedeutic, the metaphysics of nature, and the metaphysics of morals) that 

compose the system of philosophy – philosophy that, in turn, refers everything (i.e. the whole of 

philosophical cognition) to wisdom45.  

Now, if wisdom, at least as doctrine of it, entails the direction to the concept of the highest good 

and to the conduct by which it is to be acquired, it follows that the realization of the cosmic concept 

of philosophy requires, at the very least, the proper deduction of some concepts such as that of the 

highest good and the moral law. In other words, Kant’s moral writings are necessary to complete the 

architectonic unity (in a strong sense) of philosophy46. In particular, Kant seems to entrust his 

doctrines of method, especially those of the second Critique and of the Metaphysics of Morals, with 

the task of realizing the cosmic concept of philosophy and thus the idea of philosophy as doctrine of 

wisdom. Indeed, according to Kant, the Doctrine of Method of Pure Practical Reason “is the way in 

which one can provide the laws of pure practical reason with access to the human mind and influence 

on its maxims, that is, the way in which one can make objectively practical reason subjectively 

practical as well”47.  

In other words, the goal of the doctrine of method of the second Critique is to make the 

individual subject aware of his own capacity both to evaluate the moral worth of actions and to 

                                                 
41 KRV A 838/B 866. 
42 KRV A 835/B 863. 
43 KRV A835/B 863, italics mine. 
44 KRV A 837/B 867. 
45 See KRV A 840-50/B 868-78. 
46 Not unsurprisingly, he states that the philosophy of the highest end of reason is called moral philosophy, see KRV A 

840/B 868. 
47 AA 5: 151, p. 121. 
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determine herself to act morally48. In this way, Kant continues, science can lead to the doctrine of 

wisdom, “if by this is understood not merely what one ought to do but what ought to serve teachers 

as a guide to prepare well and clearly the path to wisdom which everyone should travel, and to secure 

others against taking the wrong way”49. In the Doctrine of the Methods of Ethics, Kant develops such 

idea, presenting moral catechism as the way “for teaching the doctrine of virtue”50, ascribing to the 

exemplary conduct of the teacher the task of proving “that it is really possible to act in conformity 

with duty”51. 

As it is possible to see, the Doctrines of Method of Kant’s practical philosophy play a 

fundamental role for the actualization of the idea of philosophy as doctrine of wisdom, carrying out 

the task of proving the usefulness of the cognitions of metaphysics for the (moral) life of the subjects 

and, by extension, for the acquirement of the highest good. In this sense, I believe, Kant claims in the 

Jäsche Logik that “in this scholastic sense of the word, philosophy has to do only with skill 

[Geschicklichkeit], but in relation to the worldly concept, on the other hand, with usefulness 

[Nützlichkeit]. In the former respect it is thus a doctrine of skill; in the latter, a doctrine of wisdom”52. 

It follows that the Critique of Pure Reason, together with the Architectonic section, is 

insufficient, though indispensable, to realize the cosmic concept of philosophy. After all, this would 

make sense: if cosmic philosophy is the result of the relation of philosophical cognition to wisdom, 

then the establishment of metaphysics as science (in the sense prescribed by the scholastic idea of 

philosophy) is a preliminary necessary condition to achieve it. On this basis, one might provide an 

overall interpretation of the relationship between Kant’s Doctrine of Elements and his Doctrines of 

Method in general. The former establish metaphysics, both of nature and of morals, as science (in the 

scholastic sense), whereas the latter – or at least some sections of them – contribute to the 

architectonic unity of cosmic philosophy by showing how objective concepts (universally valid 

cognitions) can have effect on the individual agency of the subjects. If so, then there is no real contrast 

or opposition between the scholastic and the cosmic concept of philosophy, since the former is a part 

of the latter.  

In this regard, it is useful to mention Fugate’s reconstruction of the relationship between the 

scholastic and cosmic idea of philosophy. His argument starts proving very convincingly through an 

                                                 
48 See S. Bacin, The Meaning of the Critique of Practical Reason for Moral Beings: the Doctrine of Method of Pure 

Practical Reason, in A. Reath–J. Timmermann, Kant’s Critique of Practical Reason: A Critical Guide, Cambridge 

University Press, Cambridge 2010, pp. 197-215, p. 202. See also Id., Sul rapporto tra riflessione e vita morale in Kant: 

le dottrine del metodo nella filosofia pratica, in «Studi Kantiani», 15 (2002), pp. 65-91. 
49 AA 5: 163, p. 130. 
50 AA 6: 478, p. 267. Interestingly, Kant specifies that a “doctrine” is a theory that can be taught because it is scientific, 

namely systematic, see AA 6: 477-478, pp. 266-267. 
51 AA 6: 480, p. 268. 
52 AA 9: 24, p. 537. 
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exegetical analysis that the term “Weltbegriff” should not be translated as “cosmopolitan concept”, 

since such translation gives the idea that philosophy and the philosopher are primarily politically 

engaged53. Indeed, he shows that Kant’s use of the expression “weltbürgerliche Bedeutung 

(cosmopolitan sense)” in the Jäsche Logik54 and in several transcripts from his lectures on logic is 

not trustworthy, since such term did not originate from Kant55. Fugate thus adheres to the translation 

“world concept”56, interpreting philosophy in the world sense as “the complete system of critical or 

Kantian metaphysics in application”, so that the philosopher in this sense would be the ideal critical 

metaphysician who fully realizes the laws prescribed by such idea of philosophy through her own 

understanding and will57. On this basis, Fugate claims that the contrast between scholastic and cosmic 

philosophy is to be understood, at least initially, as that between a form of knowing and its content58 

and he grounds such claim on Kant’s distinction between the contents of cognition (which can be 

objective rational or objective historical) and the individual ways of acquiring them (which can be 

subjective rational or subjective historical)59. Fugate’s account of the Architectonic section is very 

instructive and embraceable60, but one might argue that there is no clear link in the Kantian text 

between such issues61.  

In fact, also Ferrarin, in his impressive work, connects the two concepts of philosophy with the 

two ways of learning, claiming that cosmic philosophy, from an objective perspective, cannot be 

learned, as it is a model (Urbild), the idea of a science that can never be given in concreto62. Ferrarin’s 

claim is based on the following passage of the Architectonic: 

 

“The system of all philosophical cognition is philosophy. One must take this objectively if one 

understands by it the archetype for the assessment of all attempts to philosophize, which should 

serve to assess each subjective philosophy, the structure of which is often so manifold and 

                                                 
53 See C. Fugate, Kant’s World Concept of Philosophy and Cosmopolitanism, cit., p. 536. For a reading that focuses on 

the potential political implications of Kant’s conception of philosophy, see L. Ypi, The Architectonic of Reason. 

Purposiveness and Systematic Unity in Kant’s Critique of Pure Reason, Oxford University Press, Oxford 2021. See also 

Ead., Practical Agency, Teleology and System in Kant's Architectonic of Pure Reason, in H. Williams – S. Baiasu – S. 

Philstrom, Politics and Metaphysics in Kant, University of Wales Press, Cardiff 2011, pp. 134-151. 
54 See AA 9: 25, p. 538. 
55 See C. Fugate, Kant’s World Concept of Philosophy and Cosmopolitanism, cit., pp. 538-551. 
56 I chose to translate “Weltbegriff” with “cosmic concept” because Kant himself glosses the former with the Latin 

“conceptus cosmicus”, see KRV A 838/B 866. 
57 Ibi, p. 538. 
58 See Ibi, p. 573. 
59 See KRV A 836-837/B 864-865 and C. Fugate, Kant’s World Concept of Philosophy and Cosmopolitanism, cit., pp. 

568-569. 
60 He argues too that, first, the term “scholastic” in relation to the concept of philosophy should be taken as synonym of 

scientific and that, second, the cosmic concept of philosophy can be equated with the idea of philosophy as doctrine of 

wisdom. See ibi, pp. 572, 575.  
61 Even assuming some kind of connection between the two concepts of philosophy and the ways of learning, it would be 

more plausible to claim that philosophy as activity of philosophizing (see KRV A 838/B 866) is the form of knowing that 

takes as its content (object or aim) a certain idea of philosophy (be it scholastic or cosmic).  
62 A. Ferrarin, The Powers of Pure Reason, cit., p. 69.  
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variable. In this way philosophy is a mere idea of a possible science, which is nowhere given in 

concreto, but which one seeks to approach in various ways”63. 

 

Ferrarin uses such passage to highlight Kant’s ambiguity about the actual feasibility of cosmic 

philosophy and thus of philosophy as doctrine of wisdom64. Then, he suggests that the reason why 

philosophy cannot be adequately realized in history is that philosophy is essentially pure reason’s 

activity65. Nevertheless, philosophy can become science, making reason aware of its limits and 

powers66. On this basis, Ferrarin seems to propose a paradoxical solution to the problem of the 

feasibility of cosmic philosophy: critical philosophy does accomplish completeness in pure reason’s 

knowledge, but this completeness returns us to our structural incompleteness67. Indeed, for the author, 

“no less important is the recognition that human reason, for all its metaphysics and all laws of which 

it is the exclusive source, for all its autarchy, is not in possession of the highest good. This does not 

depend on us”68. In light of such structural incompleteness, wisdom remains, too, an unreachable goal 

– “the perfect design of a rational world that we can never know”69. 

Ferrarin’s interpretation is very insightful, but one might argue that his reading, together with 

that of Fugate70, of Kant’s argument in the passage quoted above, is debatable. Indeed, the difference 

traced by Kant between the kinds of cognitions (historical and rational) and the ways learning 

(subjective rational and subjective historical) does not appear to concern the two concepts of 

philosophy later defined by Kant, but the difference between philosophy in general and mathematics. 

This latter, according to Kant, is the only science whose knowledge is both objectively rational 

(because it originates from reason) and subjectively rational (because it is achievable only by using 

reason). For Kant, the peculiar nature of mathematics, which proceeds through the construction of 

concepts71, ensures that “the sources of cognition on which alone the teacher can draw lie nowhere 

other than in the essential and genuine principles of reason”. In particular, “reason is here used in 

concreto though nevertheless a priori, founded, that is, in pure and therefore error-free intuition, and 

excludes all deception and error”72. Therefore, according to Kant, “only mathematics can be learned, 

                                                 
63 KRV A 838/B 866. 
64 A. Ferrarin, The Powers of Pure Reason, cit., pp. 70, 94, 96. 
65 Ibi, pp. 70-71. 
66 Ibi, p. 100. 
67 Ibidem. 
68 Ibi, p. 101. 
69 Ibi, p. 103. 
70 Fugate too seems to claim that Kant’s idea of philosophy remains archetypical, see C. Fugate, Kant’s World Concept 

of Philosophy and Cosmopolitanism, cit., p. 570. 
71 “All rational cognition is either cognition from concepts or cognition from the construction of concepts; the former is 

called philosophical, the latter mathematical”, KRV A 837/B 865. 
72 KRV A 837/B 865. 
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never philosophy (except historically); rather, as far as reason is concerned, we can at best only learn 

to philosophize”73. 

In light of this, Kant’s statements according to which philosophy, if taken objectively, namely 

as a model to judge each subjective philosophy, remains an idea of a possible science, could be 

interpreted in a different manner. That is, as if Kant wanted to say that philosophy remains an 

archetype if taken as objective rational cognition exempt from error like mathematics74. In this sense, 

philosophy is never given in concreto because no one claim to have elaborated an error-free 

philosophy. Not unsurprisingly, Kant says that one can learn to philosophize, that is, “to exercise the 

talent of reason in prosecuting its general principles in certain experiments that come to hand”, but – 

he adds – “always with the reservation of the right of reason to investigate the sources of these 

principles themselves and to confirm or reject them” 75. 

Therefore, when Kant says that philosophy cannot be learned, except historically, he does not 

mean to say that this is because the idea of cosmic philosophy is an unreachable model. On the 

contrary, Kant might simply mean that philosophy cannot be learned in a manner subjectively rational 

because, as far as philosophy is concerned, its learning does not entail the use of reason’s principles 

(for example, one could learn philosophical contents simply by heart, a fact that Kant seems to 

exclude for mathematics).  

To sum up, if one considers cosmic philosophy, namely philosophy as doctrine of wisdom, as 

the science of the relation of all cognition to wisdom, and not as wisdom itself (i.e. as a perfect moral 

agency)76, then philosophy does not necessarily remain an unrealizable archetype (although it will 

always be subject to errors). Consequently, if a doctrine in general is a science that can be taught77, 

then one should also be able to learn and teach philosophy conceived as doctrine of wisdom78.  

                                                 
73 KRV A 837/B 865. 
74 Still, one might ask why we should consider philosophy in this way when we judge a determinate philosophy. Kant 

does not say anything about it, but, as a mere attempt of speculation, it might be possible to suggest at least two reasons. 

First, if we were to judge according to the idea of philosophy that is actually given (namely in accordance with the idea 

of philosophy as objective cognition that is not immune from error), then every philosophy would be already as it is 

supposed to be. Consequently, this might prevent us from doing philosophy, since any hope of progress would fall short. 

Second, and in alternative, such way of judging could induce us to do philosophy without paying attention to possible 

mistakes, since they are at any rate intrinsic to the nature of philosophy itself. Notice that there is no contradiction between 

the idea of philosophy as discipline subject to error that proceeds from concepts and the concepts of scholastic and cosmic 

philosophy. Indeed, Kant is simply saying that if philosophy aims at the status of science, then it must be elaborated 

according to a certain idea of it (be it scholastic or cosmic), although philosophy, due to its specific nature, will always 

proceed from concept and will always be subject to error. 
75 KRV A 838/B 866, italics mine. 
76 In the Anthropology from a Pragmatic Point of View, Kant says that wisdom is “the idea of a practical use of reason 

that perfectly conforms with the law”, AA 7: 200. On the relationship between anthropology and morality, see S. Feloj, 

Antropologia e morale: i linguaggi della ragione pratica, in «Leussein», 5 (2012), pp. 91-98. 
77 Recall AA 6: 477-478, pp. 266-267. 
78 It is true, however, that for Kant the philosopher conceived as sage or as “teacher of wisdom” seems to be an ideal that 

exists only in thoughts. Consider, besides the already aforementioned passages on such issue, what Kant writes in the 

Critique of Practical Reason: “to be a teacher of wisdom would mean something more than to be a student who has not 
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In his studies, which are among the few that explicitly focus on Kant’s notion of wisdom, C. 

La Rocca, taking into consideration the relation between the Critique of Pure Reason and the Opus 

Postumum, has highlighted Kant’s distinction between philosophy and wisdom79. According to him, 

Kant’s conception of philosophy as teleologia rationis humanae, namely as doctrine of wisdom, is 

not identical to wisdom itself80. The former is a system of principles, while the latter is the full 

realization of reason’s autonomy, Selbsterkenntnis81, agency in accordance with the laws established 

by philosophy82. Indeed, in the Opus Postumum Kant claims that “the highest point of view of human 

practical reason is the effort [Bestreben] of knowledge [Wissen] to wisdom (philosophy). The nosce 

te ispum. The system of knowledge, insofar as it contains the guidance [Leitung] to wisdom, is 

transcendental philosophy”83. Moreover, in the notes that introduce the Jachmannsprospekt (1800), 

Kant writes: 

 

“But philosophy taken in the authentic sense of the word as doctrine of wisdom has an 

unconditional worth because it is the doctrine of the final end of human reason. The ought to live 

and act according to its prescription is unconditioned and wisdom is the prescription that the 

human being is obliged to fulfil or at least that towards he tends” 84. 

 

                                                 
yet come so far as to guide himself, and still less to guide others, with assured expectation of so high an end; it would 

mean to be a master in the knowledge of wisdom, which says more than a modest man would himself claim; and 

philosophy, as well as wisdom, would itself always remain an ideal, which objectively is represented completely only in 

reason alone, whereas subjectively, for a person, it is only the goal of his unceasing endeavors; and no one would be 

justified in professing to be in possession of it, so as to assume the name of philosopher, unless he could also show its 

infallible effect in his own person as an example (in mastery of himself and the unquestioned interest that he preeminently 

takes in the general good), which the ancients also required for deserving that honorable title”, AA 5: 109, p. 88. On the 

problem of the teaching of wisdom in Kant, see K. Kresse, Can Wisdom be Taught? Kant, Sage Philosophy, and 

Ethnographic Reflections from the Swahili Coast, in M. Ferrari – G. Potworowski, Teaching for Wisdom, Springer, 

Dordrecht 2008, pp. 189-204. 
79 See C. La Rocca, Chi è lo Zarathustra di Kant? Filosofia trascendentale e saggezza tra la Critica della ragion pura e 

l’Opus postumum, in AA.VV, Kant e l’Opus postumum, Istituti Editoriali e Poligrafici Internazionali, Pisa-Roma 2001, 

pp. 35-62, in particolare pp. 52 ff. See also Id., Soggetto e mondo. Studi su Kant, Marsilio, Venezia 2003, pp. 217-242. 
80 See C. La Rocca, Chi è lo Zarathustra di Kant?, cit., p. 54. 
81 La Rocca, whose contribution is extremely useful to locate Kant’s references to wisdom in his later works, does not 

explain why for Kant self-knowledge is a distinctive characteristic of wisdom. In the Metaphysics of Morals, Kant claims 

that “know yourself” is the first command of all duties to oneself because such knowledge concerns the self-deceptive 

propensity of human being to evil. For Kant, self-knowledge is “the beginning of all human wisdom” because it enables 

to see whether the source of one’s actions is pure or impure. Indeed, according to Kant, “the ultimate wisdom, which 

consists in the harmony of a being’s will with its final end, requires him first to remove the obstacle within (an evil will 

actually present in him) and then to develop the original predisposition to a good will within him, which can never be 

lost” AA 6: 441, p. 236. 
82 Ibi, pp. 52 ff. 
83 AA 21: 121, my translation. 
84 I quote from the Kantian text published by Dieter Henrich in 1966, see D. Henrich, Zu Kants Begriff der Philosophie. 

Eine Edition und eine Fragestellung, in F. Kaulbach – J. Ritter (hg), Kritik und Metaphysik. Studien, De Gruyter, Berlin 

1966, pp. 40-59, p. 42, translation mine. 



14 

 

In light of such statements, La Rocca draws the following conclusion: the attempt to pursue 

wisdom, “is a becoming world of the subject. This union of subject and world, of theoretical and 

practical reason, of philosophizing and acting, is at one time necessary and impossible”85. 

La Rocca is not the only scholar who explicitly devoted attention to Kant’s notion of wisdom. 

Also S. Engstrom has contributed to the study of such issue. In his paper, entitled Kant’s Conception 

of Practical Wisdom, Engstrom insightfully argues that Kant’s notions of wisdom and good will are 

identical. In particular, for the author Weisheit is a practically efficacious knowledge of the final 

end86, so that, if one is wise, the knowledge of the final end determines one’s will87. Indeed, in the 

second Critique Kant states that: “wisdom considered theoretically signifies cognition of the highest 

good, and practically the fitness of the will for the highest good”88. Engstrom takes also into 

consideration the relationship between wisdom and prudence (Klugheit, broadly understood as the 

ability to achieve efficaciously an end in particular circumstances). He shows that the former includes 

the latter and that such “complete wisdom” constitutes Kant’s idea of simplicity (Einfalt) of the wise, 

namely of the person who attains her end more through maintaining moderation in the inclination 

than through cultivating skill in their satisfaction89. Finally, Engstrom stresses that the wisdom of 

Plato’s Socrates and that of Kant are strikingly similar and that, for such very reason, Socrates’ 

arguments concerning wisdom can be interpreted as the starting point of Kant’s ethics90. 

In conclusion, the overview of the studies discussed above has shown what has been highlighted 

in the introduction of this project: scholars tend to focus either on the Architectonic of the first 

Critique or on Kant’s moral writings. What appears to miss, then, is a systematic inquiry of the notion 

of wisdom, one that can shed light on Kant’s conception of philosophy, clarifying the implications 

and the consequences of such view on different levels, i.e. moral-practical, political, systematic, 

theoretical. 

 

IV. Hypothesis of Research 

 

It is possible to summarise the hypothesis of research that I intend to support in my doctoral 

thesis as follows. The metaphysics established in the first Critique does not suffice to realize the 

cosmic concept of philosophy. Indeed, such concept refers to a broader conception of philosophy as 

                                                 
85 C. La Rocca, Chi è lo Zarathustra di Kant?, cit., p. 59, my translation. 
86 That is, of virtue or morality and, ultimately, of the highest good, S. Engstrom, Kant’s Conception of Practical Wisdom, 

in «Kant-Studien», 88, 1 (1997), pp. 16-43, p. 28. 
87 Ibi, p. 29. 
88 AA 5: 130-131, p. 105. 
89 S. Engstrom, Kant’s Conception of Practical Wisdom, cit., pp. 40-41. 
90 Ibi, p. 43. 
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doctrine of wisdom, one that includes, but cannot be reduced to, metaphysics understood as a specific 

part of it. The reason why is that Kant’s view according to which philosophy as a whole should aim 

at wisdom by means of science means that there must be a part of philosophy that can become science 

with no need of achieving architectonic unity as it is prescribed by its cosmic concept (and thus 

without any relation to wisdom). Metaphysics, understood as totality of a priori philosophical 

cognition, constitutes such part of philosophy. It follows that Kant’s metaphysics possesses the status 

of science not because it achieves the architectonic unity prescribed by the cosmic concept of 

philosophy, but because it respects some scientific criteria implicit in the scholastic idea of 

philosophy. In this sense, Kant’s metaphysics is scholastic, but nonetheless scientific. 

Since philosophy conceived as doctrine of wisdom entails “the direction to the concept of the 

highest good and to the conduct by which it is to be acquired”, Kant’s moral writings are necessary 

to complete the architectonic unity of philosophy as it is prescribed by its cosmic concept. In 

particular, Kant seems to entrust his doctrines of method, especially those of the second Critique and 

of the Metaphysics of Morals, with such task. More precisely, Kant’s Doctrines of Method carry out 

the task of proving the usefulness of the cognitions of metaphysics for the (moral) life of the subjects 

and, by extension, for the acquirement of the highest good. In other words, they contribute to the 

architectonic unity of cosmic philosophy by showing how objective concepts (universally valid 

cognitions) can have effect on the individual agency of the subjects. A consequence of such 

perspective is that there is no real contrast or opposition between the scholastic and the cosmic 

concept of philosophy, since the former is a part of the latter. Another one is that Kant’s conception 

of philosophy has a strong practical connotation. This, in turn, leads to pay attention to the role of the 

philosopher and to the actual conditions to reach wisdom.  

In light of that, I expect to articulate my thesis in three main sections, divided in chapters. 

1. In a first part, introduced by a general reconstruction of the history of the term Weisheit (or 

Weltweisheit)91, I wish to focus primarily on the Architectonic of the Critique of Pure Reason. This 

would allow me to highlight the first occurrence of “Weisheit” in Kant’s critical writings and to 

assume a different perspective, through a discussion of the second literature, on the relationship 

between metaphysics, philosophy, science, and wisdom in Kant. In this way, I should be able to 

conduct a more reconstructive inquiry of the notion of wisdom, based on a clear critical position. 

                                                 
91 See, for example, L. Fossati, La “Weltweisheit” da Wolff a Bolzano, in AA. VV., Tradurre e comprendere, a cura di R. 

Pititto – S. Venezia, Aracne, Roma 2008, pp. 201-218 andS. Engstrom – J. Whiting, Aristotle, Kant, and the Stoics: 

Rethinking Happiness and Duty, Cambridge University Press, Cambridge 1996. See also M. C. Nussbaum, Kant and the 

Stoic Cosmopolitanism, in «The Journal of Political Philosophy», 5 (1997), pp. 1-25. 
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2. In a second section, I aim to focus on Kant’s moral writings, in particular on the Grounding 

of the Metaphysics of Moral, the Critique of Practical Reason, and the Metaphysics of Morals.  That 

is, I aim to clarify the meaning and the moral-practical implications of the notion of wisdom, taking 

into consideration the several concepts strictly connected with it (e.g. good will, highest good, 

happiness, prudence, virtue). Moreover, I will take into consideration both the systematic role and the 

specific function of each Kant’s Doctrine of Methods, highlighting their importance to complete the 

architectonic unity of philosophy conceived as doctrine of wisdom.  

3. In a third section, I wish to examine the meaning of the notion of wisdom within Kant’s 

writings of anthropology and of philosophy of history and politics. In other words, I aim to address 

some issues such as the relation between wisdom and the progress and improvement of human being 

in history92, the potential political dimension of Kant’s conception of philosophy and the (presumed) 

political engagement of the philosopher93, the necessity of determinate concrete conditions to achieve 

wisdom94. In this way, it should also be possible to indicate the characteristics of Kant’s ideal of the 

sage, namely of the philosopher. 

As it is possible to see, the present hypothesis of research aims at carrying out a systematic 

inquiry of Kant’s notion of wisdom for at least two reasons. On the one hand, because such concept 

seems to deserve more attention than that paid up to now by scholars. On the other hand, because 

Kant’s remarks on wisdom lie scattered in his texts. Therefore, the idea is that of ordering Kant’s 

observations with the aim of making them clearer and moving from the more strictly theoretical issues 

(i.e. from the first Critique) to the concrete and historical world via the moral-practical sphere. 

 

                                                 
92 About that, see H. E. Allison, Teleology and History in Kant: the Critical Foundations of Kant’s Philosophy of History, 

in A. Oksenberg Rorty  – J. Schmidt, Kant’s Idea for Universal History with a Cosmopolitan Aim: A Critical Guide, 

Cambridge University Press, Cambridge 2009, pp. 24-45. 
93 For a reading that makes such suggestion, see D. Ferdori, La saggezza del “politico morale”, in S. Bacin – A. Ferrarin 

– C. La Rocca – M. Ruffing (eds.), Kant und die Philosophie in Weltbürglicher Absicht, De Gruyter, Berlin 2013, pp. 

647-659. By contrast, Ferrarin claims that it is not possible to speak of a political wisdom in Kant, see A. Ferrarin, 

Saggezza, immaginazione e giudizio pratico. Studi su Aristotele e Kant, ETS, Pisa 2004, p. 96. 
94 These conditions seems to be bound, for example, to aging and history. Consider, as far as the first case is concerned, 

what follows: “the age at which the human being reaches the full use of his reason can be fixed, in respect to his skill (the 

capacity to achieve any purpose one chooses), around the twentieth year; in respect to prudence (using other human beings 

for one’s purposes), around the fortieth year; and finally, in respect to wisdom, around the sixtieth year”, AA 7: 201, p. 

308. Regarding the historical conditions to reach wisdom, Kant appears to suggest that the enlightenment, understood as 

man’s emergence from his self-incurred immaturity, is necessary to become wise: “For the class of thinkers the following 

maxims (which have already been mentioned above, as leading to wisdom) can be made unalterable commands: 1. To 

think for oneself. 2. To think oneself (in communication with human beings) into the place of every other person. 3. 

Always to think consistently with oneself. The first principle is negative (nullius addictus iurare in verba Magistri), the 

principle of freedom from constraint; the second is positive, the principle of liberals who adapt to the principles of others; 

the third is the principle of the consistent (consequent) (logical) way of thinking. Anthropology can furnish examples of 

each of these principles, but it can furnish even more examples of their opposite. The most important revolution from 

within the human being is ‘his exit from his self-incurred immaturity’.  Before this revolution he let others think for him 

and merely imitated others or allowed them to guide him by leading-strings. Now he ventures to advance, though still 

shakily, with his own feet on the ground of experience”, AA 7: 228-229, p. 333. 
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V. Expected Results 

 

In light of the prospected hypothesis of research, I expect to accomplish the following results.  

(1) To offer a different reading of Kant’s conception of philosophy, underlining the definition 

of it as doctrine of wisdom. 

(2) To define Kant’s notion of wisdom, clarifying its meaning, its implications, and its facets, 

providing a systematic examination of such concept that seems to be lacking in the secondary 

literature. 

(3) To highlight continuities and discontinuities between the Kantian conception of wisdom and 

that of the ancients, especially of the Stoics. 

(4) To explain what kind of relation exists between science and wisdom in Kant. 

(5) To make evident the importance and systematic relevance of Kant’s practical doctrines of 

method, which are often overlooked. 

(6) To clarify the relationship between the idea of philosophy as doctrine of wisdom and the 

ideal of the philosopher as sage, indicating the characteristics of the latter. 

(7) To reconstruct the relationship between certain historical-political conditions and wisdom. 

(8) To stress the potential relevance of Kant’s conception of philosophy as doctrine of wisdom 

for the contemporary metaphilosophical debate. 

In general, my hope is that of contributing to Kantian studies, drawing attention on an issue that 

up to now has received scarce interest, while highlighting its systematic significance.  

 

VI. Method of Research 

 

The adopted method of research is theoretical, historical-philosophical, and systematic. For the 

adequate development of the project, the study of Kant’s works in their original language is 

fundamental. Therefore, the intention is that of conducting periods of research abroad, especially in 

Germany. 

 

Abbreviations 

 

All references to Kant’s works are from the Akademie Ausgabe (Kants gesammelte Schriften, 

edited by the Berlin-Branderburgischen Akademie der Wissenschaften, Reimer – De Gruyter, Berlin 

1900 ff.). The citations indicate volume and page number of the Akademie Ausgabe, followed by the 

page number of the English translation (example: AA 5: 108, p. 88). The Critique of Pure Reason is 
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quoted in the traditional way with reference to the first and to the second edition (example: KRV A 

832/B 860). All English translations are from The Cambridge Edition of the Works of Immanuel Kant 

(edited by P. Guyer and A. Wood, Cambridge University Press, Cambridge 1991 ff.). In case of no 

availability of the English translation, the translations are mine. 

 

AA 4 = Groundwork of the Metaphysics of Morals, translated and edited by M. Gregor, with 

an introduction by C. M. Korsgaard, Cambridge University Press, Cambridge 1998. 

AA 5 = Critique of Practical Reason, translated and edited by M. Gregor, with a revised 

introduction by A. Reath, Cambridge University Press, Cambridge 2015. 

AA 6 = Metaphysics of Morals, introduction, translation, and notes by M. Gregor, Cambridge 

University Press, Cambridge 1991. 

AA 7 = Anthropology, History, and Education, edited by G. Zöller – R. B. Louden, translated 

by M. Gregor – P. Guyer – R. B. Louden – H. Wilson – G. Zöller –  A. Zweig.  

AA 9 = Lectures on Logic, translated and edited by J. Michael Young, Cambridge University 

Press, Cambridge 1992. 

AA 16 = Handschriftlicher Nachlaß. Logik. 

AA 17 = Handschriftlicher Nachlaß. Metaphysik. Erster Teil. 

AA 21 = Opus Postumum.  

AA 24 = Lectures on Logic, cit. 

KRV = Critique of Pure Reason, translated and edited by P. Guyer – A. W. Wood, Cambridge 

University Press, Cambridge 1998. 
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